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Ikhtilaf al-Matali' (Difference of Horizons)

The difference in horizons is real and natural. The moon follows a natural
system, with specific phases for each day of the month. Undoubtedly, the
horizon for the moon differs according to the longitude and latitude of
each region, leaving no room for doubt.

Mufti A'zam of Saudi Arabia, Sheikh Abdul Aziz bin Baz, clarified in an
article that the entire world's horizon cannot be the same, and it 1S not
correct to make Makkah the center for moon sighting for the entire
Islamic world. He writes:



"The 1ssue of Ikhtilaf al-Matali' (difference of horizons) regarding the
sighting of the crescent Is one on which scholars have different
opinions. After discussion In a session of the Dar al-Ifta, 1t was
decided by a majority that the correct opinion iIs that each region
should rely on its local sighting. In this matter, people should refer to
their local scholars."

He further writes at the end of his article:

"Some people think that the sighting of the crescent in Makkah should
be used as the basis for determining Ramadan and Eid for the entire
world. However, there Is no evidence for this In the Shariah, nor is
there any basis for it."




- The Position of the Imams:

- It is often said that all jurists agree that if the moon is sighted anywhere in the world,
fasting and Eid become obligatory for everyone. However, this is incorrect; there is no
consensus among all the Imams on this issue.

- Below 1s a summary of the positions of various jurists:
Shafi'i Position:
- Only a few Shafi'i scholars hold the view that Ikhtilaf al-Matali' is not to be considered, but

the majority of Shafi'i scholars maintain that Ikhtilaf al-Matali' is valid.
- For example, Allama Nawawi states:
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Allama Fagih Sheikh Zainuddin Ahmad bin Abdul Aziz Malibari states:
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Maliki Position:

There is also some difference of opinion among the Malikis on this matter, but the majority
of Maliki scholars consider Ikhtilaf al-Matali* to be valid. Therefore, the sighting of the
moon In one place is not necessarily binding for other locations.

Allama Ibn Rushd al-Andalusi mentions the consensus of the Malikis:
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Furthermore, Hafiz Ibn Hajar al-Asgalani (may Allah have mercy on him) has narrated the
consensus of the Malikis, as mentioned by Allama Hafiz Ibn Abd al-Barr.
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Hanbali and Hanafi Position:

The well-known position of the Hanafi and Hanbali jurists Is that
Ikhtilaf al-Matali’ is not considered valid. ~ aJualt S sy Y

Therefore, the sighting of the moon anywhere in the world Is sufficient,
and 1t applies equally to both the East and the West.

There Is no doubt that this opinion Is found In Hanafi texts, but an
Important point to consider iIs whether the concept of "the entire
earth," "the world," and "the East and the West" held by scholars and
jurists of that time Is the same as what we understand today. Did they
have the same knowledge of the world's limitlessness as we do today?
Obviously, the answer iIs no.




When the early jurists used the terms "East" and "West," they did not mean the entire
world. For example, Imam Abu Yusuf was referred to as the Qadi of the East and the
West, but clearly, he was not the judge of the entire world. The Hanafi jurists who wrote
that the sighting in one part of the world should be considered sufficient for the entire
world based their opinion on the general meaning of the hadith. However, practically
Implementing this ruling is not feasible.

This position Is not practical because there is a 17-hour time difference between Australia
and North America. If the people in Australia were to wait for news from North America,
It would mean that they would have to decide in the middle of the next day whether they
should have fasted or celebrated Eid In the morning. For example, if the sunset In
Australia is at 8 PM, and the moon Is not sighted there, they would wait for information
from those to the west. If no sighting Is reported, they would continue waiting until the
sun sets in North America. By the time the sun sets in North America, it would be 1 PM
In Australia.



- The Original Hanafi Position:

- First of all, it is important to understand that the primary Hanafi texts, which contain the
‘Zahir al-Riwayah’ a1g )1 »b(the apparent narrations), are the six books authored by Imam

Muhammad (may Allah have mercy on him). These books are:
- 1.Al-Mabsut
- 2. Al-Jami' al-Saghir
- 3.Al-Jami' al-Kabir
- 4. Al-Siyar al-Saghir
- 5.Al-Slyar al-Kabir
- 6.Al-Zlyadat
In these six books, the statement "aJualt Sy 55¢ ¥" is not stated.

The opinion that the Hanafi madhhab on the issue of moon sighting does not consider
the difference in horizons is inaccurate.




-Additionally, the following Hanafi texts do not
mention this phrase either:
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Additionally, the following texts also do not contain this phrase:

(d. 747 AH) Az il 715 3 a0 dlll due- A8 41112,

(d /71 AH)GAJJ\);J\ & Hbaty! ?v"‘“ CR )f\.k- eﬁw CR )fLH ~sall 3l 9a] 3,
(d. 747 AH)AEIL vl lagl) Jiliss 8 B ) yaiaa - laili]4,
(d.940 AH)WL JusS ¢ Glaslas Gl Guadi- oLEL JWaS (0 Y #3LaY) 15,




THE FIRST CLAIM OF "gJUawoJl B>V 6juc V"

It is important to note that the first mention of the phrase "l sy 3,ey”
appeared in Fatawa Khaniyah by Qadi Khan, who passed away in 592 AH. Prior to

this, none of the Hanafi texts mentioned this concept, and If anything was
mentioned, it was the opposite: "auali St jem ™

It is clear that from Imam Jurjani (d. 398 AH) to the author of Al-Hidayah (d. 593
AH), none of the Hanafi jurists mentioned the phrase: “gJUaodl OMisY 6 ,.c V",

After the publication of Fatawa Khaniyah, later scholars began to quote this phrase,

and 1t became popularly believed that t
difference in horizons for moon sighting.

Consider the words of Allama Imam Fa
known as Qadi Khan (d. 592 AH):

e Hanafi madhhab did not consider the
However, this IS not accurate.

Khr al-Din Hasan ibn Mansur al-Uzjandi,
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If we carefully consider the context of this statement, it becomes clear that the issue on which Qadi Khan
wrote the phrase “ilgJi b & aJlali B33y 5, ¥ There is no consideration for the difference in horizons
In Zahir al-Riwayah") pertains to the category of ‘Nawadir’ (rare or isolated narrations). In his ‘Khaniyah’,

Qadi Khan introduces this by saying " js!sd! 2 A2 =" from Muhammad in Nawadir"), indicating that this
Issue is connected to the previous discussion, thus making it clear that this is a matter of Nawadir.

Now, consider this: if this was truly a part of ‘Zahir al-Riwayah’ (the primary and most authoritative narrations
of the Hanafi school), how could it be that this ruling is not found in the six main books of Zahir al-Riwayabh,
nor in the foundational books compiled to address the issues of these six texts?

How could it be that such a significant ruling was unknown to prominent Hanafi scholars such as
ugﬂ\@ajeu\ ‘L;*“;J“M"Y‘U‘M‘ L&.ueS\Ae\.A\ ‘Lﬁjjﬁeu\ cuaha;e\.a\ c@)s‘;\.a\ cdj&e\x\
Imam Tahawi, Imam Karakhi, Imam Jassas, Imam Quduri, Imam Hakim al-Shahid, Shams al-A'imma al-
Sarakhsi, Imam Radhiyuddin al-Sarakhsi, Imam Yusuf ibn Ali al-Jurjani, Imam Samargandi, Imam Kasani, and
Imam Marghinani?

This view Is unbelievable and highly unlikely.



Below, we present the statements of Hanafi jurists who preceded Qadi Khan.
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The mentioned statement Is found In the works of Imam Quduri, Sharh Mukhtasar al-
Karkhi, Al-Mubhit al-Burhani, Tatarakhania, Al-Fatawa al-Hussamiyya, Al-Fatawa al-Kubra,
and Al-Fatawa al-Walwaljiya.

- Imam Radhiyuddin Muhammad ibn Muhammad al-Sarakhsi (d. 571 AH) states that:
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- Imam Abu al-Hasan al-Quduri (d. 428 AH) states:
“Gglize JA! alllas OV— 3

- Imam Ali ibn Abi Bakr al-Farghani al-Marghinani (d. 593 AH) writes, referencing "Al-
Hawi":
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- Imam Ali ibn Abi Bakr al-Farghani al-Marghinani (d. 593 AH) states:
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 Muhammad 1bn Abd al-Rashid al-Kirmani (d. 565 AH) states:
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- Imam Ahmad 1bn Muhammad ibn Mahmoud al-Ghaznawi (d. 593 AH) has written:
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Imam Abd al-Rahman ibn Muhammad ibn Amir Wuhayb Abu al-Fadl al-Kirmani (d. 543
AH) states:
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Allama Alauddin al-Kasani (d. 587 AH) states:
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Now, we will present the statements of the jurists who came after Qadi Khan.
1. Imam Burhan al-Din Mahmoud Bukhari Hanafi (d. 616 AH)
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2. Imam Ibrahim ibn Abd al-Rahman al-Qahiri (d. 923 AH) has written:
" cmaj-\ d‘)&»\ )L:::.C-\ W‘j " o
3.Allama Kamal al-Din Muhammad ibn Abd al-Wahid, known as Ibn Humam (d. 861 AH),

states:
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4. Allama Ali ibn Sultan Muhammad al-Harawi, known as Mulla Ali al-Qari (d. 1014 AH):
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5. Zain al-Din Abu Abdullah Muhammad ibn Abi Bakr ibn Abd al-Qadir al-Razi (author of
Mukhtar al-Sihah) (d. after 666 AH) states:
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6. Allama Fakhr al-Din Uthman ibn Ali al-Zayla'i (d. 743 AH) states:
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7. Allama Ibn Abidin al-Shami (d. 1252 AH) states:
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8. Sheikh al-Islam Allama Shabbir Ahmad Usmani (d. 1369 AH) states:

“It I1s appropriate to consider the difference in horizons between locations where the
difference in dates is typically more than one day. This Is because the texts explicitly state
that the month is either 29 or 30 days long. Therefore, the testimony from a location that

would result in @ month being less than 29 days or more than 30 days should not be
accepted /i1 L

9. Hadhrat Muhaddith Kabir Allama Anwar Shah Kashmiri (d. 1352 AH) states:
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10. Allama Yusuf Banuri (d. 1397 AH) states:
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11. Allama Zafar Ahmad Usmani (d. 1394 AH) states:
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12. Allama Abdul Hayy Farangi Mahalli Lakhnawi (d. 1304 AH) wrote in "Majmu'ah al-
Fatawa" (on the margins of Khulasat al-Fatawa) in Persian, which translates as follows:

"From both rational and textual perspectives, the most correct opinion is that for two
cities separated by a distance sufficient to cause a difference in their horizons—typically
measured as a month's travel distance—the sighting of the moon in one city should not
be considered valid for the other. However, in the case of nearby cities with a distance of
less than a month's travel between them, the sighting of the moon in one city should be

considered binding and necessary for the other. This opinion is completely balanced and
moderate." $sth wots | F ot st



13. Sheikh al-Islam Husain Ahmad Madani (d. 1376 AH) states:

“If there Is such a distance between two locations that not considering the difference would
result in a discrepancy of one day or more in the date, then the difference in horizons
between such locations should be considered valid. This is because the hadiths explicitly
state that the month is no less than 29 days and no more than 30 days”. :Jf sGie clz, e a0 il
A =21

14. Mufti Rashid Sahib (d. 1422 AH) quoted Allama Banuri's (may Allah have mercy on
him) writing:

"In distant lands, the consideration of the difference in horizons is an issue of consensus
(ljma’).;/eAr Sstdi 7

15.Mufti Shafi Sahib (d. 1395 AH) states:

In his treatise on moon sighting (Risaalah Ru'yat Hilal, pp. 22-23), he wrote in great detail
and mentioned that both Allama Shabbir Ahmad Usmani and Allama Anwar Shah Sahib held
the same opinion that the difference in horizons must be acknowledged.



In distant lands, this should be considered. Esteemed Hanafi jurists, whose
eminent status among the Hanafi scholars i1s well established, have given

preference to this view.
16. Maulana Khalid Saifullah Rahmani writes:

The decision made by the Shariah Research Council of Nadwatul
Ulama, Lucknow, held on May 3-4, 1967, by scholars and
representatives from various schools of thought regarding this issue Is
as follows:"

In reality, the sighting of the moon is not uniform worldwide; rather,
differences In moon sightings are considered valid. This Is an
observational matter and there iIs no disagreement among the jurists on
this point, and it is also supported by Hadith.



Fatwa of Binori Town:

From the major scholars of Deoband such as Maulana Anwar Shah
Kashmiri, Maulana Shabbir Ahmad Usmani, Maulana Mufti
Muhammad Shafi, Maulana Muhammad Yusuf Banuri (may Allah have
mercy on them), differences in moon sighting are considered valid, and

this is the ruling

From the statements of these scholars, it Is clear that, despite being
Hanafis, they considered differences in moon sighting to be valid.
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Reasons why relying on astronomical
calculations 1s incorrect

1. Turning away from Mutawatir Ahadith

There are more than forty Ahadith regarding sighting the moon, which
have reached the level of Mutawatir (mass transmission). Imam Tahawi
has classified the Ahadith regarding moon sighting as Mutawatir.

Ignoring these Mutawatir Ahadith in favor of astronomical calculations is
an extremely dangerous sin. Scholars are well aware that the ruling of

Mutawatir Ahadith is equivalent to that of the Qur'an, and denying them
IS Very serious.



2. Acting on astronomical calculations is disobedience to the command of the Prophet
Muhammad (peace be upon him).
3. It necessitates opposing the continuous Sunnah of the Prophet Muhammad (peace be
upon him).
The command of the Prophet Muhammad (peace be upon him) regarding the sighting of
the crescent has been followed by all the Khulafaa’, the Tabi'in, the Tabi' al-Tabi’in, all the
renowned Imams, Fugahaa’, scholars, and the entire Islamic nation. Even today, almost the
entire Muslim world, especially the Arab world, follows the practice of sighting the moon.

They do not announce the start of fasting or Eid until the crescent is sighted, unlike those
who announce the dates far in advance.

4. Relying on astronomical calculations is an innovation (bid'ah).

Allama Ibn Taymiyyah (may Allah have mercy on him) states:

“Relying on astronomical calculations for the sighting of the crescent is misguidance in the
Shariah and an innovation in the religion. ”



5. Relying on astronomical calculations goes against the consensus (ijjma) of the Ummabh.
Those who follow astronomical calculations are going against the consensus of the Ummah.
Scholars like 1bn al-Mundhir, Sheikh al-Islam Ibn Taymiyyah, Abu al-Walid al-Baji, 1bn
Rushd, Allama al-Qurtubt, and Ibn Abidin, among others, have all mentioned that relying on
astronomical calculations for determining the beginning and end of the month is absolutely
Incorrect. For more details, refer to the works of these scholars.

Sheikh al-Islam Ibn Taymiyyah, while strongly refuting the use of astronomical calculations,
states:

'Whoever writes or calculates in this matter is not from this Ummah in this ruling; rather, they

have followed a path other than that of the believers”.,

Moreover, contemporary scholars have also reached a consensus on this matter, and among

those who signed this consensus are prominent scholars from Saudi Arabia.
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The Council of Senior Scholars in Saudi Arabia, at the conclusion of their study on the

determination of the crescent, i1ssued Decision No. 2.

Thirdly, concerning the determination of the crescent using calculations: After studying
the findings of the Permanent Committee on this matter and after referring to what the
scholars have stated, the members of the council unanimously agreed not to consider

astronomical calculations. This decision is based on the hadith of the Prophet

Muhammad (peace be upon him): "Fast when you see It (the crescent), and break your
fast when you see it," and "Do not fast until you see it, and do not break your fast until

you see It






6. Relying on astronomical calculations will impose hardship and difficulty on the Ummah

Allama Ayni, in his commentary Umdat al-Qari, explains the wisdom behind the ruling
of sighting the moon:
"The Shari'ah made fasting and other rulings dependent on sighting the crescent to relieve

the Ummah from the burden of calculations and astronomy “.

Allama Nawawi, in his commentary Sharh al-Muhadhdhab, states:
“If people were required to rely on calculations, it would be difficult for them because only
a few individuals in large cities know such calculations. The correct view is what the

majority of scholars have said, and anything else is false and rejected by the explicit

Ahadith ",



7. Trust in the Qadi (Judge) will be undermined

Relying on astronomical calculations could lead to accusations against the Qadi and may even
harm the credibility of just Muslim witnesses. The Qadi might dismiss testimony by claiming it
IS not In line with astronomical calculations, thus undermining the principles of sighting and
testimony established by Shari‘ah.
8. Relying on astronomical calculations is the way of the Jews, Christians, Shia, Rafidah, and
Ismailis
Sheikh al-Islam Ibn Taymiyyah states:

“Our religion does not require writing and calculations as practiced by the People of the Book

(Jews and Christians).” He further adds :

“This Is a deviation from the religion of Allah and a change in it, similar to the deviation of the

Jews and Christians”,



Sheikh al-Islam Ibn Taymiyyah also mentions:
“This approach is similar to that of the Ismailis, who rely on numbers rather than
the sighting of the crescent”.

Ibn Taymiyyah goes so far as to describe those who rely on astronomical

calculations as misguided and lacking in both intelligence and faith. He states:
“Whoever takes the knowledge of the crescent, which Allah has made a means of
timing for the people and Hajj, from books and calculations is both foolish and
deviant”,

Hafiz Ibn Hajar comments:
“Some people have turned to astronomers for guidance in this matter, and they are
the Rafidah”.



9 .Those who rely on astronomical calculations are confused
There Is confusion among those who advocate for astronomical calculations, which can be
summarized as follows:
a) One group believes that if the moon Is born anytime between one Fajr and the next, fasting
on the following day is obligatory. Their reasoning is that once the moon is born, it is present
In the sky.
b) A second group believes that there should be an agreement between sighting and
calculations, with the condition that the moon must be born before sunset, even if only a short
time before. In this case, they argue, fasting becomes obligatory from the following sunset.

Their reasoning iIs that the Islamic day begins after sunset.



c) A third group suggests that agreement between visual sighting and

astronomical calculations can be achieved

by ensuring that the moon Is

born before sunset. Astronomers differ on when the moon can be seen with

the naked eye or a telescope, but some argue that it is impossible to see the

moon 13 hours before i1ts birth. Therefore, t

ne moon must be at least seven

degrees away, and if it is less, no part of t

ne moon's light will be visible,

making sighting Impossible. Muslim astronomers in Istanbul have

determined that the moon must be at least

Visible.

eight degrees away for It to be



d) The fourth group states that if the moon Is born after sunset, its sighting
IS Impossible, so no testimony should be accepted. Thelir reasoning is that If
the moon Is born after sunset, sighting Is impossible, and anyone claiming

to have seen it Is either mistaken or lying.

10. Those who rely on astronomical calculations do not follow any of
the recognized Imams
All the recognized Imams agree that visual sighting Is necessary for

fasting and Eid; mere knowledge is not sufficient.



Conditions for Moon Visibility Based on Observatory:

- Now, let's examine two key factors that determine whether the moon will be visible or not,
based on observatory findings.

1. Age of the Moon at Sunset:

- The first important factor is the age of the moon at sunset. According to years of experience,
If the moon's age is 20 hours or more at the time of sunset, it is likely to be visible. If the
moon's age Is less than that, it becomes very difficult to see. In over a hundred years of
records, only once has a 13-hour-old moon been sighted, and in that instance, the elongation
and altitude must have been exceptionally high. Such rare occurrences cannot be used as a

basis for determining the sighting.




2. Elongation (Distance from the Sun):

The second important factor is the elongation, or the distance between the moon and the sun.
If this distance is insufficient, the moon will not be visible. The required distance for visibility
varies according to different opinions:

Some have stated that 8.1 degrees is sufficient, but this is rare, and observation contradicts it,
so It cannot be used as a basis.

Others have mentioned 10 degrees.

According to researchers, 12 degrees is the most reliable distance, and if all scholars agree
on this, it would be beneficial, as observation shows that the moon becomes easily visible

when it Is 12 degrees away.



- The author of "Al-Tasrih" mentions 12 degrees in his book, stating:
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"When it Is slightly more than 12 degrees away from the sun, we see a small

portion of it, which is the crescent."
- In "Sharh Chaghmini," it is stated:
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"When it Is approximately 12 degrees away from the sun, we see its edge, which

we call the crescent."




In his book "Falakiyat Jadida," Mawlana Musa Khan Ruhani Bazi (may Allah have mercy on
him) mentions:
"Due to the differences in conditions, both modern and ancient astronomers have differing
opinions on how far the moon needs to be from the sun at sunset for the first crescent to be
visible:

1. One opinion is that the moon should be 10 degrees east of the sun at sunset.

2. Another opinion is that it should be 8 degrees away.

3. A third opinion states that the moon should be far enough east of the sun that it remains
visible for 40 minutes after sunset.

4. A fourth opinion is that the distance should be 12 degrees.

5. The fifth opinion is that the distance should be between 12 and 13 degrees. Beyond 13
degrees, no further distance is necessary according to both modern and ancient astronomers."



Mawlana Musa (may Allah have mercy on him) clarified this issue well, stating that the
minimum distance required between the moon and the sun should be 12 degrees. Although he
also mentions the opinions of 10 and 8 degrees, he suggests that the 10-degree opinion could
be acceptable if the age of the moon is sufficient, but the 8-degree opinion is rare and should
not be relied upon, as it contradicts observation.

3. Altitude (Height Above the Horizon):

The third important factor that determines whether the moon will be visible is its altitude
above the horizon. If this altitude is insufficient, the moon will not be visible. The altitude
refers to how high the moon is above the horizon at the location where it is being observed at

sunset. The moon must be at least 5 degrees above the horizon at sunset for it to be visible.



-A few years ago, | discussed this topic with the renowned Australian

astronomer Dr. Nick Lomb, and he also confirmed that there Is no possibility of

seeing the moon at minus or very low degrees, or on the same day as the New

Moon. He further stated that the moon can be seen one or two days after the
New Moon, and the difference between sunset and moonset should be at least 47

minutes.




In the 1997 edition of the "Sydney Sky Guide," Dr. Nick Lomb covers these factors under
the section "Visibility of the Moon" on page 28. | will quote a few lines from this book to
clarify the facts. Dr. Nick Lomb writes:

“At the time of the New Moon, we do not see the moon at all. It is in the same direction as the

sun, with the illuminated side facing away from us. One or two days after the New Moon, we

begin to see a small portion of the illuminated side as a thin crescent. The first visibility of the

crescent iIs often of interest for religious or other reasons. It can be seen low in the west after
sunset, one or two days after the New Moon. A Malaysian astronomer, Dr. llyas, has
developed a useful rule of thumb to estimate whether the crescent will be visible on a
particular evening. For Sydney's latitude, the time lag between sunset and moonset should be
at least 47 minutes”.




Making the sighting of the moon 1n
Makkah Mukarramah the central reference

First of all, I quote the statement of Sheikh Abdul Aziz bin Baz. The Grand Mufti of Saudi
Arabia, Sheikh Abdul Aziz bin Baz, clarified in an article that the sighting of the moon cannot
be uniform across the entire world, and it is not correct to make Makkah Mukarramah the
central reference for moon sighting for the entire Muslim world. He writes:

The issue of differing moon sightings is a matter of dispute among scholars regarding the
sighting of the moon. After a discussion in a fatwa council, the prevailing opinion is that each
country should follow their own local moon sighting. In this regard, people should refer to

their local scholars. At the end of this article, he further writes:



'Some people believe that decisions about Ramadan and Eid should be based on the moon sighting
In Makkah Mukarramah for the entire world. There is no evidence for this in the pure Shariah, nor
does it have any basis” .

Some people mistakenly believe that Saudi Arabia’s announcements for Ramadan and Eid are
based on actual moon sightings. A simple question to any observatory would be whether it was
possible to see the moon on the announced date in Saudi Arabia, or if the moon was above or
below the horizon.

For instance, in 1412 AH (1992 CE), according to the official Saudi announcement, the first day of
Ramadan was on March 4, 1992, which means that the moon was sighted in Saudi Arabia on March 3,
1992. However, the new moon was at 4:22 PM Saudi Standard Time on March 4, 1992. If you ask any
observatory worldwide if moon sighting was possible on March 3, the answer would be negative, as
the new moon had not yet occurred. If the moon sighting in Saudi Arabia was correct, it should have
been visible in all neighboring countries that evening, but it wasn’t sighted even the next day.



To illustrate this, consider the following four days on which the start of Ramadan in 1412
AH (1992 CE) was claimed based on moon sighting:

Saudi Arabia, claimed moon sighting on March 3, 1992 (approximately 22 hours before
the new moon). Ramadan began on March 4, 1992, in Saudi Arabia (and some places in the
USA and Europe following this).

Egypt, claimed moon sighting on March 4, 1992 (2 hours and 34 minutes after the new
moon). Ramadan began on March 5, 1992, in Egypt (based on the moon being above the
horizon 2 hours and 5 minutes later).

Morocco, some European countries, Pakistan, and some African countries claimed moon
sighting on March 5, 1992 (after the new moon). Ramadan began on March 6, 1992, In
these places.

India, Bangladesh, Réunion, Mauritius, and New Zealand claimed moon sighting on March
6, 1992. Ramadan began on March 7, 1992, in these countries.



These countries claimed moon sightings on four different days. The question arises:
how do we verify or refute these claims? Is it based on any legal or jurisprudential
basis, aside from astronomical observations? If all claims are verified, should each

country follow its own sighting (considering the differences)?

Looking at the recent example of Eid al-Adha 2024, the moon was sighted for only

three hours, leading to three different Eid celebrations in Australia.

Dr. Khalid Shaukat’s moon map, showing the moon for Ramadan on March 10, 2024,

In Saudi Arabia, Is provided as an example.



Saudi Arabia

: Sunday, March 10, 2024 Cresceint Moon Visibility : Ramadan 1445

’s il =

New Moon : Sunday, March 10, 2024 09:00:03 UT Yellow Line : Elongation = 8° and Moon Altitude
B: Visible if perfect conditions i I Aid Fi
Criterion: Syed Khalid Shaukat OmegaHilalSighting (c) Developed by Fawzi Kayali




On June 6, 2024, which was a Thursday, the moon was In the black zone
Saudi Arabia, but a claim of sighting was made there.

Saudi Arabia

Crescent Moon Visibility : Dhul-Hijjah 1445

L -

“isowW ‘;1'2'0W T GG “fsnw . §3UW . '500" B )T — 'fSOE' . 'EQUE . "'§12’0E' e ”3150!5” .

New Moon : Thursday, June 06, 2024 12:37:20 UT Yellow Line : Elongation = 8° and Moon Altitude = 5°
B: Visible if perfect conditions C: Optical Aid to find moon

Criterion: Syed Khalid Shaukat OmegaHilalSighting (c) Developed by Fawzi Kayali




| am presenting some past instances of sightings in Saudi Arabia where it was
Impossible to see the moon, yet the sighting was officially declared:

Islamic Month Date of New Moon Umm al-Qura Calendar | Difference between Sunset | Moon Sighting Possibility

and Moonset in Makkah

Mukarramah

Calendar

Muharram 1413 AH

June 30, 1992

July 1, 1992

+3 minutes

July 2, 1992

Safar

July 29, 1992

July 30, 1992

-20 minutes

August 1, 1992

Rabi' al-Awwal

August 28, 1992

August 29, 1992

+6 minutes

August 30, 1992

Rabi' al-Thani

September 26, 1992

September 27, 1992

-11 minutes

September 29, 1992

Jumada al-Awwal

October 25,1992

October 26, 1992

-28 minutes

October 28, 1992

Jumada al-Thani

November 24, 1992

November 25, 1992

+3 minutes

November 26, 1992

Rajab

December 24, 1992

December 25, 1992

+19 minutes

December 26, 1992

Sha'ban

January 22,1993

January 23,1993

-9 minutes

January 24,1993

Ramadan

February 21,1993

February 22,1993

Both together

February 23, 1993

Shawwal

March 23, 1993

March 24, 1993

+8 minutes

March 25, 1993

Dhu al-Qi'dah

April 21, 1993

April 22, 1993

-21 minutes

April 24,1993

Dhu al-Hijjah 1413 AH

May 21, 1993

May 22, 1993

Both together

May 23, 1993




New Moon (Saudi

Time)

Sunset in Makkah

Mukarramah

Age of Crescent at

Sunset

1 Shaban /[ January
23,1993

January 22, 1993,

9:27pm

6:05pm

-3 hours 22 minutes
(New Moon after

Sunset)

1 Ramadan/

February 22, 1993

February 21, 1993,
4:05pm

2 hours 17 minutes




Other Fatawas:
1 .Sheikh Uthaymeen states:
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2.Fatwa from Binori Town:

- "When the distance between Pakistan and Saudi Arabia is much greater than 500 miles, and

these are distant lands, and there is a dedicated moon sighting committee in Pakistan that

officially observes the moon and announces Ramadan and Eid, it is not correct to consider

Saudi Arabia s moon sighting for Pakistan”.

Fatwa Number: 144112201200




3.Fatwa from Darul Uloom Deoband:

"There Is a long distance between Saudi Arabia and Australia. In countries with such long
distances, it Is not correct to consider the moon sighting from one place as valid for another

place”.

Dar al-I1fta Darul Uloom Deoband, Fatwa Number: 605813

A3 gandl jUadly pgazy WUl IS Jadig pgezy 2 - Olgse e
It was also mentioned that Saudi moon sighting should not be followed. 100777 30356
Monday, 25 Shawwal 1428 AH - 5 November 2007 CE. Islam Web Fatwas Al-Hayya.




5. Fatwa from Mufti Online:

- "The Saudi government's moon sighting decision iIs not only against the Hanafi school but
sometimes also contradicts apparent observations. Therefore, their decision cannot be considered
binding for non-Saudis. “ (Mujeeb Syed Hakeem Shah, Mufti Aftab Ahmad, Muhammad Hussain Khil
Khail.)

6. Fatwa from Dar al-I1fta, Jamia Osmania Peshawar:

- "In the given situation, those residing in Pakistan will arrange Eid and Qurbani based on their local

moon sighting. It is not permissible for anyone to individually follow the moon sighting or calculations

from Saudi Arabia for Eid and Qurbani, and such sacrifices will not fulfill their obligation."

Fatwa Number: 8710/297/321




7. Statement by Mufti Rashid Ahmad:

- "The Saudi government s moon sighting decision not only contradicts the Hanafi school but

also the apparent observations, therefore it is not binding for people in Pakistan."

(Ahsan al-Fatawa: 4/624)
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